THE VERSIONS 
OF THE VITA NICONIS 


DEnIs F. SULLIVAN 


I. INTRODUCTION 


HE Vita Niconis (BHG?, 1366, 1367) has been characterized as “eine 
| der wichtigsten Quellen fiir die innere Geschichte Griechenlands im 
10. Jahrhundert.’? St. Nikon Metanoette was born in the Pontus Pole- 
moniacus ca. 930. At some point in the 950’s he began preaching his message 
of repentance in Asia Minor. When Nicephorus Phocas recaptured Crete from 
the Arabs in the spring of 961, Nikon journeyed there and spent the next 
seven years re-Christianizing the island.” After brief periods in Athens, Euboea, 
Thebes, and other cities and villages of Hellas and the Peloponnese, he came 
to Lacedaemonia, probably in the early 970’s,? where he remained until his 
death toward the end of the century. His Vita recounts numerous details of 
his activities during these periods and also provides a variety of insights into 
social customs and monastic practices as well as obiter dicta on historical 
events of the time. 
_ The Vita Niconts is preserved in two manuscripts, Barberini gr. 583 and 
Koutloumousi 210. The Barberini text has never been edited, although a 
Latin translation (at times only a paraphrase) was made directly from the 
manuscript by Jacques Sirmond ca. 1600. The Koutloumousi text was edited 
by Spyridon Lampros in 1906. There are considerable differences between 
these two texts, but as yet their relationship has not been established. In the 
following remarks, which derive from a projected edition and translation of 
the Vita, I would like to address this issue. I believe that new external evidence 
on the anonymous author’s method of composition, as well as a comparison 
of some of the significant variations between the texts, shows that the Bar- 
berini manuscript contains the earlier form of the Vita. 


II. THE MANUSCRIPTS 


The Vita Niconis was first known in printed form in the Latin translation 
of Jacques Sirmond, who worked in Rome from 1590 to 1608, collaborating 
with Cardinal Baronius on the Annales Ecclesiastict.4 His translation was 
published in excerpts by Baronius, who remarks that Sirmond worked from 
materials ex Sforttana bibliotheca.’ This Sforza manuscript used by Sirmond 


H.-G. Beck, Kirche und theologische Literatur im byzantinischen Reich (Munich, 1959), 577. 

2 See E. Voulgarakis, ‘‘Nikon Metanoeite und die Rechristianisierung der Kreter vom Islam,” 
Zevischrift fiir Missionswissenschaft und Religionswissenschaft, 47 (1963), 192-204, 258-69. 

* On the dating, see R. J. H. Jenkins and C. Mango, ‘‘A Synodicon of Antioch and Lacedaemonia,”’ 
DOP, 15 (1961), 238. 

*C. Baronius, Annales Ecclesiastici, a Christo Nato ad Annum 1198, 12 vols. (Rome, 1580-1607). 
I have used the edition published by L. Guerin, 37 vols. (Barri-Ducis, 1864-83). 

5 Baronius, Annales Ecclesiastici, XVI, 114. The complete translation was published by E. Martene 
and U. Durand, Veterum Scriptorum ... amplissima collectio, V1, (Paris, 1729), 837-87. 
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can be identified with that now in the Barberini collection of the Vatican 
Library, Barberini gr. 583 (formerly VI,22).6 Pages 611-83 contain a Vita 
Niconis which corresponds closely with the Latin translation of Sirmond, 
and Delehaye has shown that this must be the manuscript from the Sforza 
library.’ Barberini gr. 583 (hereafter B) is a large paper codex, .38 x .28 m., 
written in two columns and consisting of 1026 pages. It is a collection of 
saints lives and homilies, copied by various hands generally attributed on 
palaeographical grounds to the fifteenth century. The provenance of the 
manuscript prior to its use by Sirmond is unknown. 

Another text of the Vita Nicomis was found in 1880 in Koutloumousi 
cod. 210, folios 106a-181b, by Spyridon Lampros. He published a Greek 
edition in 1906 based solely on this manuscript.? Koutloumousi 210 (here- 
after K) is a paper codex written in single columns and consisting of 181 
folios.1° The scribe and date of the codex are known precisely from a note 
at the end of the manuscript: ’EteAaw9n 1d Trapdv Sik yelpds YoU TOU Tarrelvou 
MapSeviou émoxdotrou Kata TO axa’ étos TO owtipiov (= 1630). This Parthenius 
has been identified as the bishop of Bresthene" who is known from other 
SOUICES. 

The Vita Niconts, then, is contained in these two manuscripts. The Greek 
text has been edited 1 toto only from the Koutloumousi codex, although 
Lampros later published a brief discussion of Barberini gr. 583, noting some 
of the differences between B and K. Galanopoulos reprinted Lampros’ text 
of K in 1933, adding some readings derived from the Barberini manuscript.!® 
Neither editor, however, attempted to establish the relationship between the 
two texts, and each was quite selective in his use of B. 

A comparison of B and K quickly reveals that, although the two texts 
have many passages in common, there are a number of important discrep- 
ancies. In some cases these can be attributed to a scribal error, e.g., small 
omissions or slight changes. Others, however, are more interesting. They 
might be characterized as: (1) lengthy sections which are similar, but show 
substantial rewording in both grammar and vocabulary; (2) large sections 
which appear in B, but are absent in K; and (3) passages of some length 
which are completely different. None of these can be explained by the 


* For a description and inventory of the manuscript, see H. Delehaye, ‘‘Catalogus codicum hagio- 
graphicorum graecorum Bibliothecae Barberinianae de Urbe,’’ AnalBoil, 19 (1900), 107-14. 

* Idem, ‘‘La Vie d’Athanase, Patriarche de Constantinople (1289-1293, 1304-1310),”’ Mél Rome, 17 
(1897), 40 note 1. 

§ See zdem, ‘‘Catalogus,’’ 107. N. Vees, ‘‘Vie de Saint Théocleéte, Evéque de Lacédémone,”’ Vizan- 
tijskoe Obozvenie, 2 (1916), Suppl. I, p. 4, notes the common ascription to the fifteenth century but 
suggests that the portion of the manuscript containing the Vita Niconis may be fourteenth-century. 

° *O Bios Nixcovos tod Metavoeite, ed. S. Lampros, in Néos ‘EAA., 3 (1906), 132-228. 

‘0 For a description and inventory of the manuscript, see S. Lampros, Catalogue of the Greek Manu- 
scripts on Mount Athos, I (Cambridge, 1895), 297. 

+t See M. Galanopoulos, ‘O AoxeSanpdvios BiBAloypdqos érioxoTros Bpeo S9évns TMapSévios, in’Er.‘Er.Bul=r., 
12 (1936), 259-60. 

12S. Lampros, ‘O BapBepivds Kd81§ tot Biou To Nixavos, in Néos ‘EAA., 5 (1908), 301-48. 

13M. Galanopoulos, Bios, troAtteia, eikovoypagia, Savpora Kal dopotiKi) éKoAoUSia TOU datou Kal Seop6- 
pou tratpos fudv Nikcovos tol Metavoeite (Athens, 1933). 


THE VERSIONS OF THE VITA NICONIS 161 


mechanics of transmission.14 Rather, they suggest that one of the texts must 
be a rewriting of the other. The problem is to establish which is the earlier 
version. 


III. THe EXTERNAL EVIDENCE 


One solution to this problem lies, I believe, in the relationship of the Vita 
Niconis to earlier hagiographic and patristic literature, especially the Vita 
Lucae Juniors (BHG?, 994). The Life of Saint Luke (890-953) was written 
by a younger contemporary of that saint shortly after Luke’s death and may 
thus be attributed to the third quarter of the tenth century.) It must, there- 
fore, precede the Life of St. Nikon, who did not die until late in the tenth 
century. A comparison of these two Lives suggests very strongly that the 
author of the Vita Niconis knew the Vita Lucae quite well and used portions 
of it in composing his own work.'!* The Vita Lucae opens with a prologue in 
which the choice of Luke as a subject is justified. It continues with a descrip- 
tion of Luke’s childhood, adult life, and death, and concludes with a series 
of posthumous miracles and an epilogue. The Vita Niconis follows the same 
format, which in itself is hardly startling. Yet certain similarities of thought 
and wording in each of these sections are so striking as to put a definite 
connection almost beyond doubt. In the following pages I shall illustrate this 
relationship by a comparison of various passages from the two Lives, using 
the edition of the Vita Lucae by P. Kremos!’ and the Barberini version of the 
Vita Nticonis.1® The similar passages will be presented in parallel columns 
with brief introductions to set the context. Where K differs from the passages 
of B cited below, I will give the variants. Where no variant is noted, B and K 
are in agreement. In order to clarify the argument, however, I will reserve 
discussion of these variants until after I have completed the comparison of 
the Barberini text to the Vita Lucae. 


14 T do not, in this paper, consider the stemmatic relationship of the two manuscripts, but rather the 
relationship between the two versions they contain. And of course the fact of revision complicates any 
attempt to arrive at a stemma. A careful examination of the areas in which there does not appear to 
be any revision, however, suggests that each manuscript is a witness of independent value for these 
sections. 

15 On the dating, see G. Da Costa-Louillet, ‘‘Saints de Gréce aux VIIIe, Xe, et X@ siécles,”’ Byzan- 
tion, 32 (1961), 331-32. | | 

16 Certain connections between the two saints apparently existed prior to the composition of the 
Vita Niconis. Nikon himself had visited Thebes ca. 970, before he went to Lacedaemonia. More signi- 
ficant still, when Hosios Lukas was constructed, a mosaic of Nikon was included in the catholicon 
(M. Chatzidakis, ‘‘A propos de la date et du fondateur de Saint Luc,’’ CahArch, 20 [1969], 127-50 has 
proposed a date of 1011; E. Stikas, ‘‘Nouvelles observations sur la date de construction du catholicon 
et de l’église de la Vierge du monastére de saint Luc en Phocide,” Corsi Rav, 1972, pp. 311-30, opposes 
Chatzidakis and argues that the catholicon dates from the time of Constantine IX Monomachos, 
probably 1042-45). O. Demus, Byzantine Mosaic Decoration (London, 1947), 57, comments on the 
inclusion of this mosaic in relation to the ‘‘monastic and local provincial character” of the church. 

17 Ed. P. Kremos, in ®axixé, I (Athens, 1884), 25-62. 

18 J have used a microfilm of the Barberini manuscript. 
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Vita Lucae 


The prologue of the Life of Luke 
begins: 

Ow ypdovos fv dANnIdHs5 6 TOU KaAoU Biou 
Kal Tis Tepl Thy coETHV oTrOUBiis aitios, 


GAA YvMUN LOVvN Kai f Ta YONOTE PIAOUCA 


Trpoaipeois.19 


The author continues by remarking 
that this can be seen from other men 
who ...Piov &Anttov tois ToAAois émi- 
SerEauéeveov... . 24 


Luke, however, the subject of his 


Vita Nicoms 


The prologue of the Vita Niconis 
begins: 


Ef ov tote 7 ypove, yvoun 5& UaAAOV 


OTEPPG KAI TTPOAIPECE! TA TE WEYIOTA TOV 
KATOPIWYATAV Kai Thy sis TO d&KPOTATOV 
Ths cpetiis étridooiw Set émiypdoeiv.. . 7° 


(Ei. . .émmypdéoeiv deest in K). 


Later the author speaks of the glory 
of those ...Biov &Antrtov tois troAAois 
eTr1Be1Eduevor. . .(Biov. . .émSerEdyevor 


deest in K).”” 


Finally it is said that Nikon ...1d 
Tpaxy Kal d&vavtes Tis TOs AUTT\V &you- 
ons, Tois 5 TAsiouo: (K trAsioo1) Kai &Ba- 
TOV, OU TO TH pUoe (K obta Thy puoIy) 
TouTns é5ei€e trepidv (K trepicov). . .GAAG TH 
Yvaun UaAAov Kai TH TX yonoTa pIAoven 
., and that Nikon was an 
example to tois. . .teoaipoupévois pév TK 
&ueiveo, 51’ &oSéverav 8’ éo 9’ Ste wuxtis Kal 
YaAoKiav TrapaiToULEevois (TOS... Tapar- 
tToupéevois deest in K).*4 


biography, has ...16 tpayv Kai éve- 
MOAov Tis TPOs AUTHY auth Pepovons Kal Tois 
TOAACIs GBaov ov TH pucE ToUTns eeike 
TrEpIOV, GAAG TH yvoun L&AAov Kai Tpoat- 


péoel THY TAX KOA pév, étritrova Sé Sic 
WuXT|s caodeverav Kal poraKiav trapartovu- 
wéveoy, 23 


TIPOGIPECEL. . 


In the prologues of these two Lives, then, one can see four passages in 
which the thought and the wording are quite close. A contrast of ypévos with 
yvoun and tpoaipecis opens the Vita Lucae. A similar juxtaposition occurs in 
the Vita Niconis (B), with the addition of témos to complement ypdvos. The 
similarity increases with the reference to those who have “displayed a life not 
attainable by the majority,’’ and this close verbal resemblance continues in 
the contrast of vos and yvoun, and in the passage on the ‘‘weakness and 
softness of the soul.’’ In these final three examples almost direct quotations 
are used, while in the first the author of the Life of Nikon seems to have 
elaborated on and expanded the contrast found in the Vita Lucae. One might 
also note that the phrase # t& ypnot& pidotoa tpoaipecis, which occurs in the 
opening passage of the earlier vita, is represented only by mpoalpeois in the 
opening of the Vita Niconis but is picked up in full later in the prologue. 


19 Ed. Kremos, 25. 

20 MS Barberini gr. 583, page 611. 

21 Ed. Kremos, 25. 

22 MS Barberini gr. 583, page 611. 

23 Ed. Kremos, 25. 

24 MS Barberini gr. 583, pages 611- 12; ed. Lampros (supra, note 9), 132 lines 22ff. 
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Thus the apparent imitation is not slavish, even though the degree of similarity 
suggests a connection. Some phrases have been altered or used in a slightly 
different context, and their presentation in the Vita Nicoms (B) is more 
complex. Overall, however, the thought and wording of the two introductions 
are quite similar. 

The resemblance between the prologues of these two works is not an isolated 
phenomenon. Similarities can be found in a number of other areas. In each 
Ife the saint’s death is described and then followed by a series of posthumous 
miracles. In both there is a transition passage which indicates the approach 


the author will follow in narrating these miracles. 


Vita Lucae 


This transition passage in the earlier 
Life reads: 


"Qpa S Kal Tv peta Savarrov ToU dopou 
JAUUaTOV UHV TroifjcadSai, OU TdéVTHOV 
aKpiPdss oudé kade€ijs, Tras yap Tv TodouU- 
Tov Kal & vauaor trotaplois étions péouci 
Kai pdAioS’ 671 unde Méxp1 Kail vuv éxeiva 
Tis Pots Eotnoav; sAlya S& touTev é1ro- 
AaBovtes els SO€av Seou kai Uydv apérciav 
T&v els TouTO ocuvelAcyuéveooy Sinynodue- 
9q,25 


Vita Niconts 


The corresponding passage in the 
Vita Nicoms has: 

"AAN’ dpa (K dpa) kai téSv peta Thy Koipn- 
oi Tou éciou Sauuértov Te Kal Xaplopa- 
Tov, dv TEI@Sn & Tou &yaSou TTvevpatos, 
uvhETV ToieioSai, ef Kal uh TWavtov dxpi- 
Pads oS Kad’ E€fis. Tds yap, TooovTwyv 
Ovtwv, & St) Kal trotapiois étrions pEovo! 


vowaol, Kal udAiod’ (K pddAiota) Sti unde 
yexpr Kal vuv éxeiva tis pots ~otnoay; 
‘OMya && toutwv dmoAaBdvtes els S56€av 
Seo, Tou ota So0€dlovtos ds 7 Utrdcyxe- 
O1s TOUS auToU Jepctrovtas, TK TEI ToIS 
el8601 trapartréppoopev.26 


The similarities here are obvious. Finally, some examples from the epilogues 
of these two Lives will complete our survey of the correspondences between 


the structural frameworks. 


Vita Lucae 
The epilogue of Luke’s Life begins: 


"AAAG réds &v tis Te Exeivou Atywv pIAoTi- 
YoupEvos pt) Kal dSuvérrois émyeipetv Sd€eiev 


COOTTEP GoTépwv TAnSuv F yoaupuov Tapd- 
Aiov  xwpas SoAatrtious é9Awv dtrapi- 


Suetv... 27 


2% Ed. Kremos, 54. 


Vita Niconts 


In the epilogue of the Vita Niconis 
we read: | 
‘Pkov yap c&otépwv TANSUV d&prSpelv Kal 
WouLOv TrapdAiov 7 Kai Kud9w TréAayos 
(K tréAayos KoTUAn) éxuetpeiv 7 Kai &AAO 
T1 émmyeipety Tay duno (THY dvnvitov 
émyxeipeiv transp. K) # té& éxeivou mdavta 
Aéyetv Kai Sinyeio9an.. . .28 


** MS Barberini gr. 583, page 653; ed. Lampros, 184 lines 11 ff. 


37 Ed. Kremos, 61. 


2° MS Barberini gr. 583, page 682; ed. Lampros, 221 lines 4f. 


164 DENIS F. SULLIVAN 


Vita Lucae 


At another point the epilogue of the 
Vita Lucae has: 

Autos 5€ yor avedSev eins mpootdtns TOU 
Biou Kai Tis Cofjs, iepe Aouxe, TO gydv 
EvTpU@NUa Kal KaAAwWTIOUA... 29 


Vita Niconts 


In the same passage Nikon’s bio- 
grapher prays: 

Eins 5€ yor Kal tTpootatns d&veSev Tis 
Hovis, igepé Nixwv, To éudv évtpv@nua (K 
TPUPNUA) Kai KAAA@TTOVA... .30 


The Vita Niconts, then, is articulated by a prologue, a central transitional 
passage, and an epilogue all of which contain sections bearing a marked 
resemblance to their counterparts in the Vita Lucae. That this relationship 
also pervades the body of the work can be shown by a number of examples. 


Vita Lucae 


Luke was his parents’ third child 


..0§ ETL THY TOMTNY UETIOV TAIKiav Kai 
gis Traidas e€etalouevos ovdSev KATA TraidSas 


étroier.31 


The author of the Vita Lucae says 
of Luke’s eating habits: 


OT1 undevi Trpos TauTa SiSacKdA@ Kal 
oSny® xprnoduevos, GAA’ oiko9ev Kai Trap’ 


EQUTOU TIPOS ATrAv LEV TO Ti yaotpi yapild- 


MEVOV EKTTOAEUC Eis, Trovous 5é Kal évde1av 


Kai ei T1 GAAO TO Thy oapKa AuUTOUV éK 


Wuyis aoTracdpEvos.33 


When Luke is tonsured it is said that 
the abbot ...tf KaAAiotn yopeia Tap 
&SeAMav eyKpivar... . 35 


In another passage Luke cures a man 
near death, uove 8 &09yaT1 TO veKpov 
elvoi Ut, TrioTevduEvov.37 


29 Ed. Kremos, 62. 


Vita Niconis 
The young Nikon ...Thv mpdtnv én 
UeTIOV NAlKiav Kai eis TraiSas &etTalduEvos 
(B é€ntaloyevos; K e€icaldy_evos) ov Kara 
Traidas elye TO ppdvnua... . 32 


Nikon’s biographer says: 

Aiov yap éextroAsunSeis Trpds Grav TO TH 
yaotpi xapiloyevov, trévous Sinvexeis Kal 
evdeiav Kal & tT Etepov THv Tiv odpKa 
Auteiv eiSdTwv eSuyws homdaleto. And 
below that... undevi tpds TaUTA TralSeuTe 
Kal oSnyo xpnodcuevos, oixoSev Kai trap’ 
gout Nikon began his ascetic con- 
tests.34 


In the Vita Niconis one reads that 
the abbot ...ti KaAAiotn yopeia tév 
KSeApasy eyxpiver (K ti KoAAiotn xopnyi« 
éyKpiver).36 


In the Vita Niconis the saint comes 
to the home of John Blabenterios in 
Argos and finds the man and his 
daughter 16 d&o9uat: 8 pdvov vexpods 
elvar pt) THOTEVOLEVOUS. 38 


_ 8° MS Barberini gr. 583, page 683; ed. ieiores: 221 lines 23-ff. 


31 Ed. Kremos, 27. 


2 MS Barberini gr. 583, page 612; ed. Lampros, 133 lines 24f. 


33 Ed. Kremos, 27. 


°** MS Barberini gr. 583, page 615; ed. Lampros, 137 lines 14 ff. 


35 Ed. Kremos, 29. 


36 MS Barberini gr. 583, page 615; ed. Lampros, 136 line 27. 


37 Ed. Kremos, 44. 


*8 MS Barberini gr. 583, page 634; ed. Lampros, 160 line 28. 
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Vita Lucae 


We are told of Luke’s sleeping habits: 


Eita uikpdv T1 Tou Uirvou TrapayeuduEvos, 


eUSus ave So Kal TH AaBid OUVEPIEVYETO, 
“TpoepSaca év copia Kail exeKpaga’’ Kai 


audis, ““ThpoépSacav of dp9aAyoi you pds 
SpIpov Tou pedeTa&v Ta Adyi& cou.’’39 


When Luke wished to live apart from 
the monastery as an anchorite, the 


abbot ...Kai ovx tveixeto Thv SidlevEiy, 
érel Kai Spipeis TOV Kata Seov piAoUVTOV 
ol TOSo1 Kai Tdév puoiKdv ioyupdtepor,4! 


Luke’s biographer explains the 
saint's decision to go to Kalamion 
as follows: 

Toutwv 6 Bauudoios é&kovoas AouKa&s Ta 
TOU “lwavvitln YEepdv dpiotatai Kai pds 
Ti XWpiov Kadcuiov oUtws étriywpiws Ka- 
Aouuevov yeTaBalver, S ut) udvov ev ~yov 


Touxlas, AAG Kal dépos év KAAG Keipevov 


opodpa éxeivos Hotrdcato év avT® te Sid- 
you TyaAreto Thy wuyry.43 


In the Vita Lucae one posthumous 
miracle ends with the cured man’s 
return home ...TeAcias otv 6 &v9pwrtros 
éTrITUX@V Tis EAeUSepias ofkaSe éetraviel, 
Xaipovtas iSav_ Tovs oiKeious yalpouaiv 
opSaAuois, while in another the person 
healed éyepSeis toU Umvou Kai To dvap 
Lt) &yvoroas pavepdv Uirdpyelv dAnSe1av 
Taol te Sinyeito Kai ovv avTs trdvtas 
elxe Seov kai TOv avToU Sepdrovta peya- 
Avvovtas, 45 
89 Ed. Kremos, 35. 


Vita Niconts 


Nikon’s biographer tells us that he 
rivaled Arsenios in going without 
sleep and that ...81& thy d&vay«nv Tijs 
PUCEWS LIKPOV ToU Uitvou Kai &Spavés Kai 
ofov (K ofovel) S1eyevouevov (K S10wevod- 


HEvov) TrapaysvedSou, eUSUS dveTtSa, TH 
tou AoBid gSav Kal Aéywv “Tipcepdaca 


Ev coopig Kal éxexpa€a,’’ Kai tax é€7j5.40 


When Nikon learned that his father 
was looking for him, he told the 
abbot that he must flee, but thv 
SialevEiv ovK tveiyeto. a 


And both he and the abbot wept; 


Aiav yap Spiueis Tdv Kat& Yedv pidowvTooy 
of 16901 Kal Tv quoiKkdv ioyupdtepor.*2 


When the abbot becomes concerned 
lest Nikon’s austere life-style endan- 
ger his health he ...oixioxov && atta 
TrpocaTroTagas Trpds tjouyiav ev ~yovTa... 
(K oikioxov 8€ tiva Trpds fouxiav ev ZxovTa 
Seiucuevos....). And Nikon agreed to 
live there: 7\v yap év KoA (K év AdkKo) 
Keiwevov Touxias TO Sapcrtiov.;. . 44 


In the Vita Niconis one posthumous 
miracle narrates the cure of a child 
and ends ...6 tatip yaipouvoi dpSaA- 
Uois XAipovtas Ewpa Tous oiKElous, Kai OU 


QUTe Travtas elye Jeov SoU Kai Tov avTOU 
Sepatrovta peyoaAuvovtas (K 6 trathp yai- 


voucivy OpSaApois EWPA TOUS oiKEious: Kai 
aTreASaov oixade yaipwv, dAowiyws Sedov 
es0€ake Kai tov avToU Sepdtrovta éueyd- 
Auvev),46 


*° MS Barberini gr. 583, page 616; ed. Lampros, 138 lines 3ff. 


41 Ed. Kremos, 32. 


“* MS Barberini gr. 583, page 619; ed. Lampros, 142 lines 26ff. 


43 Ed. Kremos, 45. 


““ MS Barberini gr. 583, page 617; ed. Lampros, 139 lines 9f. and 17f. 


45 Ed. Kremos, 57.and 60. 


“6 MS Barberini gr. 583, page 674; ed. Lampros, 205 lines 24 ff. 
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Vita Lucae 


In the Vita Lucae Pothos, the sitva- 
tegos of Hellas, desires to return to 
Constantinople to be with his wife 
after the death of their son. Yet, 
because of the dangerous atmosphere 
in the imperial court, he is afraid. 


He consults Luke, who tells him to — 


go without fear that the emperor 
will be favorable to him. His reaction 
is described in the following words: 
Touta 6 oTpatnyos ws Ek TrpogNnTiki}s Kal 
Seotrvevotou yAwTTns aKovoas Kal ndtv 
ép’ ols c&krKoev GAws étriSoidoas, S50U 
elyeto. 4 | 


In the Vita Lucae one of the post- 
humous miracles concerns a certain 
John of Terbenia. Being too ill to 
ride, he is unable to come to the 
saint’s shrine to seek a cure. Instead 
he takes a different approach: 


pSaver TOV TOTTOV Ti Siavoia, Tois Tis 


Triotews Siadeer TWTEpois’ AUTHs waver Tis 
Gopou Tois xEiAEor KOAEI, KAI CHPAT PaKpaY 
US TTApEival Ut) aTropoUVTA Bik 
Tis y&oITOS... . 49 


©v, Tov é 


Finally, Luke’s biographer reports, 
among that saint’s posthumous mir- 
acles, the cure of a blind man. The 
story 1s worth quoting in full: 

‘O tou weAAovTos AnInoeo9a1 SavpaTos 
&troAavoas oute Try TOAIv S9ev éotiv oUTE 
TO Svoua 6 KEKANTO SAAos tuiv KaSiotatal 
1) OT1 TAS TOV SuUcTOOV elye BoAds duavu- 
pas, TOUS TOU GwMUaTos dugMoTépoUs doré- 
oPeTo AUXvous, ToU yAUKUT&TOU TOV éorTE- 
peiTo gwtds. Ottos &tréons Tis & dav9pa- 
Trav aTroyvous PonJeias, as Kpeittov Sv TO 
EQS 7 KATA d&vIpeTivny Kal Téxvnv Kal 


47 Ed. Kremos, 49. 


Vita Niconis 


In a similar scene in the Vita Niconts 
John Malakenos, a wealthy Laco- 
nian, is falsely accused of treason 
and summoned to appear before the 
emperor. He consults Nikon who 
tells him to go without fear since 
the emperor will recognize his in- 
nocence and honor him with a posi- 
tion in the senate. His reaction is 
described as follows: ‘O tofvuv Mada- 


Knvds, Os éK TPOgNTIKAS yAwoons Kal 


Seotrvevotou TAUTA &KnKows Kal pndév 
OAWS TOUTOIS ETrIBOIKOOS, TrapEKATIISN OUTI 
peToicos.48 


In the Vita Niconts a certain young 
novice named Luke is in a similar 
situation. His solution is like that 
of John of Terbenia: 

OScaver TH Siavoig Tov Yeiov xai iepdov olkov 
TOU UdKAPOS Kal Tois tis triotecs 
TTEPOIS, OUTS (K atrrois) yauer Tis gopou 
tois xelAeot, Kal KaAei (Koei om. K) oo- 
HAT TOPpw SieoTHKas, TOV éyyUS Trapeivon 
Ut) &tTropouvTa (Amioe add. K) 81a tijs 
xaprtos,50 


In the Vita Niconts a certain monk, 
Procopius, is cured of blindness. 
Here, too, a lengthy citation is in 
order: 

"AAA& TrpogeKTtéov. "OpStcetai yao Kal 1 
WEAAOV OnIfjvor Sia Bpayéwv Kaivdv Kail 
Trapasofov kai Sinyhoews &€iov. "Avnp yap 
tis Tv EtT1 (K év) TH Bio Trepidvtev Kal 
TH TOAACKIS SNAWIEvTI YETOXIw Tis LOViS 
(K add. tot udxapos) tas oixr\oeis Tro1ov- 
uevos, UypdTNTos SpipuTérns éttippof) (K 
ETIPPOT|S) TroTE AWB THv dpSaAudv tro- 
oTas ov Thy TUxoUcay Kal Umdyuow (K 


48 MS Barberini gr. 583, page 649; ed. Lampros, 178 lines 24 ff. 


49 Ed. Kremos, 58. 


5° MS Barberini gr. 583, page 669; ed. Lampros, 209 lines Sf. 


THE VERSIONS OF THE VITA NICONIS 167 


Vita Lucae 


Separretav, él tov c&yiov KaTagevyel Kal 
Tov auTOU vadv EloeASaov xEIpds Te GUA Kal 
Ta Tis Siavoias Wyooas Supata, “Avodv 
You TO OKOTOS 6 TOU GANSIVOU MwTOs, 
EAgye, TrapacTaTns Kai KANpOVOYOs’ a&TrcA- 
Aakov we Tis KATEXOVONS VUKTOS’ 15 cou 
Thy elkova’ TroooPAéyoo Thy ShKnv TO oE- 
uveiov Sekowpar’ TOU TELéVOUS KATATPUOT- 


oo’ KnpUEw Trdo1 Kal Sinynowyal Ta Sav- 
Udo1d Gou, TANGIEVTOS YO! KAPGs TOU OTd- 


yatos Kal Tis yAwTTns dyaAAldoews.”’ 
OUtus éxeivos Seduevos, Etreittep 6 cyios 
tiv faoiv &veBaAAETO, paSupias tTTNIeis 
oikade c&vexooei, SeuTepav Jéeyevos piKpo- 
wuxou SeAtuatos thy EATriSa Tis Sepa- 
Trelas TAY GAA Kai oUTas ovX UTrepei- 
Sev atrrov 6 Tou Seo G&v9peotros Kal trepi 
TO ouuTTadeiv étroisdtatos, GAA’ dd5evovTi 
Kal ét1 650u Exopéven TA Tig evyfis ExTrAN- 
poi Kai TO Aiav Sipapevov yapiletau dds: 
ou UNv &Ipoav ovSE TrapaypTpa Thy SAnv 
auyt|v SiSworv, GAAG KarTa& pKpOV UpaTTAoU- 
MEVTY QUT Kal TpavouUPEVNY TH TOU AUTIN- 
pou okdoTous UTroxwprjoel. "ApéAei Kai Suo- 
Tioteiv elye TO Trpdtov Kai ovK dAnIEs 
TO TPG ya Evouilev Etrel 5E cageis é5éxeTO 
TaS THv opaTayv cavriAnwes Kal Taow 
dois Ewpa TOIS KOAGHs PAETTOVO!, Xapas 
TAnovels peta Saupatos TH Seiwa Aouxe 
TH evxapiotiav Kai 81’ avTou TH Se 
Kal Tois tra&o1 TO Sauya Sido, Tpaverdeis 
HeTA TOV OMIOANSV Kai Thy yASttav TH 
Trepiouaig Tis Sovijs.52 


$1 Ed. Kremos, 58. 


Vita Niconts 


AwBnv Utrootdas KATA TV S6QIQAUHV, Tou 
BAétreiv éotépnto, Kal) d&uaupdas elye (K 
éxoov) Tas TOv Syydtov BoAds, kal (K 
om. Kal) Tous AUyvous Tou cwyatos &- 
SAiws oUtw (K add. oxdétous) trettt\pwto 
(K tetAtjpwto) Kal to Tao SutT&tou 
guts TavTaétraciv é&rectéepnto. Compar- 
ison is made to a New Testament 
miracle and then, the ailment being 
incurable, we are told that the man 
... TOV GAAwV TravTwV Kal OUTOS UTrepISav 
Kal maons tis & av3pmtwv cdroyvous 
Sepatrelas, Tpos TOV KoIvOv Kai d&ucIov 
latpov éyvw Seiv Katagevyeiv. Kai Sita 
Kai (K om. Kai) &vakAivas (K KatoKAivas) 
EauTov eiow Tou év TH yETOXIw, ISpuyevou 
érr’ Svoyati: tou dciou, fepou evxtnpiou, 
EUTTPOOEV Tijs Exeioe Jelas Kal SaupaTtoup- 
you eixovos Tou ud&xapos yxeipas Te Gua Kail 
OUUATA THs Siavoias Wywoas, Auodv you, 
EAeye, TO oKdTos 6 Tou (K om. Tov) Trew- 
TOU Kai GANIIVOU PwTOs KANPOVOUOS: AU- 


tpwodov (K Avtpwoai) ye Tou méLovtos 
TaIous’ aTaAAakov ye Tis KaTeyoUons vu- 
KTOs° iSeo Cou Thy ceBdouiov eikdva’ KaTA- 
TPUMTOW TOU Jeiou TEevEvous’ KNPUEW Tr&o1 
Kayo Kai Sinynoouai cou Ta Jauydora. 
Ottws ov 1 Tpoxotrie. Nikon ap- 
pears to Procopius in a dream and 
cures him. When the monk awakens, 
he...10 Afav Supodpevov pds Kal tiv 
SAny avyiv trapaxpiua (K trapé xpijya). 
é&treAapBave, Kai KaSapds tmpa tr&oiwv 
Opoiws Tois KoAGs BAETrovoIv. "Etti 5& 1H 
Trapadsogw Toute Javpati yapds TAnN- 
oveis Kal Juyndias, 56€n ti tmpds Sedv 
EXpi}TO Kal Ti] TpOs TOV cyiov evyapioTia, 
TpAavedeis Etri Tois SPSQAHOIs Kai THY YADT- 
tav, Kal Kfjpu§ dv SiaTtpucios (K xnpwt- 
Tov d1aTrpucios) wEXp1 Kal TrWEpoV Tis 
els auToV yevouévns trapaSo€otroiias (K 
add. ot travetar).52 


53 MS Barberini gr. 583, page 670; ed. Lampros, 210 lines 14ff. 
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A number of other comparisons might be made,*? but the examples given 
are sufficient to show the relationship between the Vita Niconis (B) and the 
Vita Lucae. The anonymous author of Nikon’s biography appears to have 
used portions of the earlier work as a model, both for the basic structure of 
his own composition and for the details of some individual incidents. Admit- 
tedly, Byzantine hagiographic texts are highly traditional in format and 
phraseology. The possibility, however, that the similarities cited above result 
from independent use of common ideas and phrases is quite remote. The 
similar structural passages and direct quotations make this clear. Moreover, 
a perusal of the two models of Byzantine hagiography, Athanasius’ Vita 
Antonu and Gregory Nazianzenus’ In Laudem Basilit Magni, as well as a 
variety of other Lives, especially those of the tenth, eleventh, and twelfth 
centuries,°*4 reveals none which contain such precise and numerous similarities. 
Similar ideas do occur, e.g., in the descriptions of a saint’s childhood, but not 
to the extent detailed above. 

The Barberini version of the Vita Niconis, then, seems in part to have 
been written using the Vita Lucae as a model. This method of composition 
is interesting in itself. The author, who was abbot of Nikon’s monastery in 
Sparta, must have worked directly from a copy of the Vzta of St. Luke of 
Phocis. But more significant still is the light this discovery throws on the 
relationship between the B and K versions. To this point I have compared 
only the Barberini version to the Vita Lucae. A brief survey of these same 
passages in K is instructive for the question of the priority of the versions. 
First, the Koutloumousi text contains many of the same quotations from the 
Vita Lucae as B. The whole transitional passage, portions of the epilogue, 
and a number of narrative passages are virtually the same as those in B. 


*3 In the Vita Lucae (ed. Kremos, 34), Luke’s assumption of the péya oyfjua has a number of verbal 
similarities to the comparable scene in the Vita Niconis (MS Barberini gr. 583, page 635). Luke’s years 
of service to a stylite near Corinth (ed. Kremos, 39) are described in terms that closely resemble Nikon’s 
service in the monastery of Chryse Petra (MS Barberini gr. 583, page 615). It is notable in this passage 
that, while both the Vita Lucae and B contain the phrase ...tovtTnv tatrelvwow...Unddv, K has 
...TAUTHY TaTrelvooiv...ulmoupevos (ed. Lampros, 137 lines 3-4). Later Luke (ed. Kremos, 39) is the 
object of abusive treatment in a scene that resembles the story of Nikon and John Aratos (MS 
Barberini gr. 583, pages 639-40). Here, too, there are a number of similar phrases, and the turning 
point of both scenes comes with a quote from Psalm 75:8, & Qfos EE ovpavol hkouTile kpiow. Finally, 
Crinites, who held the dpi of Hellas (ed. Kremos, 49), is drawn to consult Luke just as Basil Apocau- 
cos, the praetor at Corinth, is drawn to seek Nikon’s aid (MS Barberini gr. 583, page 645). 

*4 I have looked for similarities in the Lives of Daniel the Stylite (d. 493), Theodore of Sykeon 
(d. 613), John the Almsgiver (d. 620), Athanasius of Methone (ninth cent.), Theocletus (d. ca. 870), 
Peter of Argos (d. ca. 922), Michael Maleinos (d. 961), Nilus of Grottaferrata (d. 1004), Athanasius 
the Athonite (d. ca. 1004), Symeon the New Theologian (d. 1022), Meletios (d. 1105), and Cyrill of 
Philea (d. 1110). In none have I discovered anything approaching the degree of similarity found in 
the two Lives compared above. In fact, only in the Life of Athanasius the Athonite have I found even 
a few similar phrases, and these were not the kind of precise quotations seen in the Vita Niconis. I 
might also note that N. Vees, ZupPodr els Thy iotopiav THv povddy Tav Metewpwv, Byzantis, 1 (1909), 
220-21, found a close resemblance between the prologue of the Life of Athanasius of the Meteora 
(d. 1383) and that of the Vita Lucae. This vita was of course written long after that of Nikon and its 
dependence on the Vita Lucae does not affect the argument presented above. Rather, its anonymous 
author seems to have used the Vita Lucae just as the author of Nikon’s biography did, but less ex- 
tensively. 

55 See supra, pp. 162-67. 
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This suggests that the borrowings from the Vita Lucae must have been present 
in the original version of the Vita Niconis. On the other hand, K is also missing 
a number of such borrowings which B preserves. Portions of the prologue in B 
which closely resemble the prologue of the Vita Lucae are not present in K, 
which has a completely different introductory passage. Then in the description 
of Nikon’s childhood K has the reading éicaldyuevos, while both B and the 
Vita Lucae have ét€etaldpyevos (to be counted in the number of**). In the 
tonsure scene K reads ti KoAMortn xopnyia éyxpiver..., again at odds with both 
B and the Vita Lucae which have ti KoAAiotn yopela Td&v d&deApav éyxpiver. In 
the description of the Swyatiov K has év Adxkw, at variance with the év Kor@ 
of both B and the Vita Lucae and the sense of the passage. The Swypdmiov is 
“well situated for hesychia’’ and not “situated in a ditch.” In the passage 
concerning the cure of the child B and K differ substantially. B’s ending for 
the miracle appears to bring together almost verbatim the endings of two 
miracles in the Vita Lucae. This correspondence is lost in K where the passage 
seems to have been deliberately rewritten. Finally, the story of the young 
novice Luke shows B and the Vita Lucae agreeing with the reading xoaci, 
while K has the clearly intentional change to fjAmuoe. 

These variants in K show that, while both versions contain borrowings 
from the Vita Lucae, K preserves them less faithfully and less fully than B. 
In perhaps two instances the differences might be attributed to transmission 
problems, but in most cases they are clearly the result of deliberate alterations. 
And whenever B and K differ in these borrowings, B is always closer to the 
Vita Lucae. I conclude that the Barberini version is the original and the 
Koutloumousi a revision. The borrowings from the Vita Lucae were the work 
of the original author, essential parts of the composition. Some of these 
borrowings were lost when the revision preserved in K was written. The 
reviser responsible for the Koutloumousi version may not have been aware 
of the model on which the original was based. At any rate, he altered it in 
ways which took it away from this model. 

Before concluding this section, I would like to consider one other difference 

between B and K which reinforces my contention that the Barberini version 
is the original one. In the Koutloumousi version the description of Nikon’s . 
birth begins with the following passage: 
Toute toivuv 16 poKkapia tTratpis yev 1) Tp~@TN Kal Je1otépa Kai, qorttep eitrelv olkerotepov, 
1) &ve “lepoucoAny, év 4, KATA TOV Seiov pdvar AaBi5, SietAdo9n, trpds fv Kal dreti9eTo 
Sinvexds TO TroAiteuya, Kai Trpds fv del EotreuSev dvaPds év TH KapSiax Soar dpa T19¥yEvos 
Kai Tov vouv d&vayov Trpds Sewpiav Tis tAaKiis GWidos trrepitrTduevov.5? 

The Barberini version here reads ... dei gorrevde &vaPdceis év TH KapSia dca Span 
TIDEYEVOS Kal TOV voUV cdvdryov Trpds Jewpiav Tis UAlKTis SucSos Urrepirtépevov’s, The 
noun dvoBdceis is preferable to the participle &vafds. The later participle 1:9¢- 
uevos requires an object, and it seems best to read “‘making ascents hourly 


*6 See H. G. Liddell, R. Scott, and H.S. Jones, A Greek-English Lexicon (Oxford, 1940), 592. 
57 Ed. Lampros (supra, note 9), 133 lines 8-13. 
58 MS Barberini gr. 583, page 612. 
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in his heart.’’ The second difference between B and K is more significant. 
Either the saint’s mind is ‘‘flying beyond the sunny arch,” or “‘flying beyond 
the material duality.’’ Again recourse to external evidence seems to provide 
an answer. In section two of Oration 21 (In Laudem Athanasi),°® Gregory 
Nazianzenus says: yaKdpios otTos, Tis Te évteUSev dvaPdoews, Kal Tis exeioe Sew- 
OEWS, fv TO yvnoiws gidocogijoa yapiletal, Kal TO UTreM Thy VAIKHY Sudba yevéoSal. 
Earlier in the same passage he states that such a man achieves union with 
God 81% Adyou Kai Sewpias.6° The number of verbal similarities between this 
passage in Gregory and that in the Vita Niconis (uaxdpios, &vaBdoeis, Sewpia, 
and wtrép Tis UAiKijs SudSos), as well as the general similarity of thought, suggests 
that the author of the Vita Nicoms was aware of Gregory’s definition of 
uoxaépios and incorporated it into his description of Nikon. The reference to 
t) UAiKt) Suds, preserved only in B, is an essential part of this definition.“ The 
fact that both B and K preserve the other similarities while only B preserves 
this phrase is indicative. It must have been part of the original version and 
been corrupted in K. The change to tijs fraxfis GwiS0s might be explained on 
paleographical grounds, but given what we have already seen of K’s rela- 
tionship to the Vita Lucae, it is perhaps more likely that the reviser was 
unaware of the origin of the phrase and altered it to something more readily 
understandable to him. In either case, B is again seen to preserve a correct 
reading in a passage derived from an earlier piece of hagiography. 


IV. INTERNAL EVIDENCE 


In the preceding section I have argued for the priority of the version of the 
Vita Niconis contained in the Barberini manuscript by reference to external 
evidence. I would like now to compare the sequences of posthumous miracles 
found in B and K. I believe that certain significant differences between the 
two reveal, solely on the basis of internal evidence, that the sequence found 
in the Barberini version is the earlier and correct one. 

One of the major differences between B and K lies in the order of presenta- 
tion of the miracles which occurred after Nikon’s death. Each version reports 
twenty-six of these, introduced by the transition passage drawn from the 
Vita Lucae. To facilitate the argument which follows, I list the miracles, 
identified where possible by the name or residence of the person cured, together 
with any specific chronological indications. The order given is that of the 
Barberini version. ® 3 


5§ PG, 35, cols. 1081-1128. 

80 fbid., col. 1084C. 

*! I also find the phrase in the Life of Athanasius the Athonite; cf. I. Pomialovskij, Zitie Prepodob- 
nago Afanasija A fonskago (St. Petersburg, 1895), 15 lines 4-5. It is said that Athanasius traveled to 
Athos with no material possessions and without fear of robbers, TH UTM Thy VAiKhy Sn Sudda 
yevéoSoar. Thus the phrase must have had some currency in the eleventh-twelfth century. In the Life 
of Athanasius, however, the context does not suggest a direct knowledge of the passage in Gregory 
Nazianzenus, as is the case in the Vita Niconis (B). | 

*? The posthumous miracles in B are found on pages 653-83. 
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1. John, son of Sabbatius (at Nikon’s funeral) 

2. Basil Apocaucos (...tiv Tov treaitapos &pxty Sio1Kr}oas) 

3. Man from Elos 

4. Man from Plagia, near Corinth 

5. Woman from Sparta 
6. Autochthonous woman 
7. Second man from Elos 
8. Monk from Kalamata 
9. Cataclysm at Kalamata (during Nikon’s lifetime) 

10. The Abbot Gregorius and the kubikularios 

11. Antiochus, dux of the Ethnikoi 

12. Michael Choirosphaktes 

13. Milengoi 

14. The novice Luke (6s kai péypi tis SeUpo Lev) 

15. Procopius (tév E11 TH Pio trepidvtwv) 

16. Michael Argyrometes (és ét1 év tois C&Soiv got) 

17. Image of Nikon on the TA&E A1Sivn 

18. Stephan (lév yap é11 Kal otTos Kal trepicdv) 

19. Gregorius, son of Stephan (dAlyars Uotepov fyépais) 

20. Manuel (in the same year the author became abbot) 

21. Author himself cured 

22. Girl kidnapped from metochion 

23. John (6 1pd pixpou yeyévntan) 

24. Aquilaean traders (dpti. . .Eyywpicoavtes) 

25. Young boy in the monastery (tiv Tpd Bpayéos TeAeo Sioa) 

26. General statement on Nikon’s aid to Lacedaemonians, especially 

sailors. 


The presentation of these miracles in K contains some major differences.® 
The stories of the novice Luke, Procopius, and Michael Argyrometes (B, 
nos. 14, 15, and 16) are placed as a group later in the sequence, following 
the author’s own cure (B, no. 21), so that in K they become nos. 19, 20, and 
21, with nos. 17-21 moving up to become nos. 14-18 in K. This arrangement 
also involves substantial differences in the introductions to the stories of 
Luke and the mA&E A1Svn. In B this Luke is said to be a novice in a monastery 
of St. Nicholas near Sparta, while the wA&€ A19{vn is said to be situated in the 
church built by Nikon at Sparta. In K the novice Luke is placed in the shrine 
of a metochton of Nikon’s monastery, while the TA&€ A1Sivn is in the monastery 
of St. Nicholas. Thus, in addition to the difference in the sequence of the 
miracles, there is also a factual discrepancy between the two versions. Two 
factors, I believe, indicate that this error lies in K. 

First, the twenty-six miracles seem to follow a rudimentary chronological 
order. Although the author states in the transition passage that he will not 


#8 See ed. Lampros (supra, note 9), 184 line 11-220 line 33. 
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narrate them xa9’ é&7\s, this phrase has been appropriated from the Vita Lucae 
and is quickly disregarded. In fact, after the digression on the cataclysm at 
Kalamata (B, no. 9), which is prompted by the preceding story of a monk 
from Kalamata, the author returns to his narrative with the words: 6 8 Adyos 
Kad’ cipyov Kal avdis OSeveTo, TEPTTV AKOaS PiAoSEous Etri TH KAS’ E€Ts Sinynoe Tv TH 
c&yiw Kad’ excoThy Javyatoupyoupévwv.§4 Thus, he openly admits the digression 
and states in his own words his desire to proceed “‘in order.” It is also notable 
that the list of miracles given above seems to divide chronologically into two 
groups of thirteen. In the second group (B, nos. 14-26) ten of the stories are 
definitely contemporary with the author, as the references show. The remaining 
three stories in this group (B, nos. 17, 22, and 26) contain less specific indica- 
tions that they too are contemporary. Moreover, within this second group 
there appears to be an internal chronological order. B begins in sequence 
with the stories of men who are said to be ‘‘alive even to this day,” or to be 
‘still alive,’’ mentions an experience of the author himself and ends with a 
group of events described progressively as Tp uiKpou, &et1, and trpd Bpayéos. The 
first thirteen miracles, on the other hand, contain no such references and are 
clearly earlier. The first two, in fact, may be placed at or shortly after Nikon’s 
funeral, while the Abbot Gregorius (B, no. 10) is definitely a predecessor of 
the author. 

Given this apparent chronological order, we may ask which sequence, that 
of B or K, is more logical. The final thirteen in B begin with the miracle of 
the novice Luke, ‘“‘who is alive even to this day.’’ This Luke was a veavias® 
when his miracle took place, but the author knows him as a man with 
gray hair (ths 45n eémav9ovons avTg todas**), A considerable span of time 
separates the occurrence of the miracle from the date at which the author is 
writing, a fact which he stresses by describing Luke as kai péxp1 tijs SeUp0 Lddv. 
In K, which contains the same chronological references to this novice Luke, 
the miracle appears nineteenth in sequence, instead of fourteenth, and comes 
after the story of the author’s own cure. It is arguable, I believe, that the 
sequence in B is the more logical chronologically. The miracle experienced by 
Luke as a veavias should be the earliest of those associated with contemporaries 
of the author. In B it occupies this position, although in K it follows the story 
of the author’s own cure, a position which seems to violate the chronological 
relationship between the two men as well as that of the whole sequence of 
posthumous miracles. 

One other factor also supports the correctness of the sequence in B. In 
miracle no. 18 in B a certain Stephan is described as lév ydp ét1 Kai obTos Kal 
Trepiov,°’ a phrase which appears in the text of K also. The first xai here is 
used to limit ottos, so that the phrase may be rendered ‘‘for this one too is 
still alive and surviving.”’ In this context the xai suggests that there has 


64 MS Barberini gr., page 659; ed. Lampros, 191 lines 17ff. 

8° Ed. Lampros, 208 line 13; MS Barberini gr. 583, page 668. 
°° Ed. Lampros, 208 line 16; MS Barberini gr. 583, page 668. 
°? Ed. Lampros, 203 line 23; MS Barberini gr. 583, page 672. 
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already been at least one previous reference to a living contemporary of the 
author in the sequence of posthumous miracles. If we accept the sequence of 
B, this condition is met, since the novice Luke is said to be (év and Procopius 
and Michael Argyrometes are also characterized as being still alive. In K, 
however, the story of Stephan precedes these three miracles, and the xai has 
no point of reference. Again, therefore, internal evidence suggests that the 
sequence of the Barberini version is the correct one. 


V. SUMMARY AND CONCLUSIONS 


The foregoing argument might be summarized as follows. The texts of the 
Vita Nicoms contained in MSS Barberini gr. 583 and Koutloumousi 210 are 
different versions of the Life, one a rewriting of the other. Evidence presented 
here indicates that the original version is that contained in B; this judgment 
is based primarily on external evidence derived from the Vita Lucae Juniorts. 
I have suggested that the original author of the Vita Nuiconis was well 
acquainted with the Vita of Luke of Phocis and incorporated portions of it 
into his own work. I have then shown that the relationship of the Vita Niconis 
to the Vita Lucae, although found in both the Barberini and Koutloumousi 
versions, is more fully and precisely preserved in B. This has led to the conclu- 
sion that B contains the original version and that K is a revision by someone 
who was probably unaware of the intentional borrowings from the Vita Lucae 
and who made changes which diminished and obscured the relationship. This 
conclusion is further strengthened by a comparison of the differing sequences 
of posthumous miracles found in B and K. Analysis of the order of these 
miracles reveals that only B’s sequence is chronologically consistant. 

The Barberini version, therefore, is the original. As I indicated at the 
outset, this paper originated from research undertaken to evaluate the need 
for a new critical edition of the Vita Niconis. It is now clear that such an 
edition is necessary. That of Lampros, based solely on K, has only limited 
value. Obviously the heretofore unedited Barberini manuscript must serve 
as the basis of such an edition. K may provide some valuable readings, but 
wherever there is evidence of revision, the text of B will be closer to what the 
original author wrote.® 

University of Maryland 


** In the process of preparing this paper I have profited much from the suggestions and criticism 
of Professor Nicolas Oikonomides of the University of Montreal and of Dr. John W. Nesbitt of Dum- 
barton Oaks. 


